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COURSE INTRODUCTION
Even for those deeply familiar with the Jewish calendar, the fall holiday season can feel 
spiritually—and practically—overwhelming. The Hebrew month of Tishrei is packed with 
holidays, including some of the most major moments of the entire Jewish year: Rosh 
Hashanah (1 Tishrei), Yom Kippur (10 Tishrei), and Sukkot (15 Tishrei) arrive in rapid 
succession, each carrying its own emotional and spiritual atmosphere. Awe and majesty. 
Vulnerability and reckoning. Joy and abundance.

I often find myself wondering: What are we meant to take from this spiritual rollercoaster? 
Why does Judaism ask us to invest so much energy, emotion, and time into this season? 
And is there a way to experience these holy days not as isolated observances, but as a 
connected journey with direction and purpose? This course grew out of those questions.

In four sessions, we will explore four different ways of understanding the holidays of 
Tishrei as a single spiritual arc. Our guides will be a series of teachings from Vayikra 
Rabbah, a classical collection of midrash. Midrash is the rabbinic tradition of close and 
imaginative Torah interpretation, uncovering deeper layers of meaning within biblical 
texts. In these teachings, our Rabbis read the verses describing the holidays in Leviticus 
not simply as a calendar of observances, but as a map for inner transformation.

Alongside these midrashim, we will study the psalms woven throughout them 
and explore how they deepen the emotional and spiritual imagination of the 
season. As we learn, you’ll also become familiar with some of the literary 
forms that shape classical midrash, including the petihta (the poetic 
opening that frames a teaching by drawing on a provocative verse from 
the Bible), the “target verse” that anchors the midrashic interpretation 
in Torah, and the mashal, the parable that opens new pathways into 
meaning.

Together with your havruta, you’ll encounter four 
paths through Tishrei—four visions of what this 
sacred season asks of us and what it might 
awaken within us. My hope is that these texts 
will help you move through the holidays with 
greater intention, deeper understanding, and a 
renewed appreciation for the spiritual  
richness of this time of year.

Enjoy your learning! 
—R. Aviva Richman



Welcome to the first session of this course about the holidays of Tishrei. Each 
session traces a specific arc or narrative that unites the otherwise disparate festivals 
of Rosh Hashanah, Yom Kippur, and Sukkot. Before we begin studying texts, take a 
few minutes to reflect on the following questions and share with your havruta:

	» What is your experience of the fall Jewish holidays?  

	» Is there one holiday that stands out as particularly meaningful for you? Why?  

	» Do you experience each holiday as connected to the others, or does each holiday 
feel very distinct?

I. THE “SEVENTH MONTH” SEQUENCE OF HOLIDAYS
Before we get into the narrative arc of this session, we will spend some time with 
the holidays of Tishrei as they are presented in the Torah. A full description of 
the fall holidays of the “seventh” month  can be found in the book of Vayikra 
(Leviticus). The text describes the holidays on the first and tenth of the month, what 
we call Rosh Hashanah and Yom Kippur, along with Sukkot on the fifteenth.

With your havruta, start by reading through Vayikra’s overview of the holidays of 
the seventh month. This need not be a close reading, but as you skim with your 
havruta, take note if anything jumps out to you about the character of each holiday. 
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 “Seventh” month
We are used to 
thinking of Rosh 
Hashanah as the 
beginning of the 
year, but actually, 
due to quirks of 
calendrical history, 
the months begin 
not in Tishrei when 
the year changes but 
in Nisan (in which 
Pesah falls). This 
makes Tishrei, even 
though it contains 
the new year, the 
seventh month. The 
full slate of holidays 
can also be found in 
the comprehensive 
list of sacrifices in 
Bemidbar 28–29. 

 Leviticus
Translations of 
biblical sources in 
this course are based 
on JPS, 1985.

ויקרא כג:כג-לו,לט-מג

23וַַיְְדַַבֵֵּר ה׳ אֶֶל מֹֹשֶֶׁה לֵֵּאמֹֹר׃ 24דַַּבֵֵּר 

אֶֶל בְְּנֵֵי יִִשְְׂרָָאֵֵל לֵֵאמֹֹר בַַּחֹֹדֶֶשׁ 
אֶֶחָָד לַַחֹֹדֶֶשׁׁ יִִהְְיֶֶה לָָכֶֶם  הַַשְְּׁבִִיעִִי בְּ�ְ
שַַׁבָָּתוֹן זִִכְְרוֹן תְְּרוּעָָה מִִקְְרָָא קֹֹדֶֶשׁ׃ 

25כׇׇּל מְְלֶֶאכֶֶת עֲֲבֹֹדָָה לֹֹא תַַעֲֲשׂוּ 

וְְהִִקְְרַַבְְתֶֶּם אִִשֶֶּׁה לַַה׳׃    

26וַַיְְדַַבֵֵּר ה׳ אֶֶל מֹֹשֶֶׁה לֵֵּאמֹֹר׃ 27אַַךְְ 

עָָשׂׂוֹר לַַחֹֹדֶֶשׁׁ הַַשְְּׁבִִיעִִי הַַזֶֶּה יוֹם  בֶּ�ֶ

Leviticus  23:23-36,39-43

23God spoke to Moses: 24“Speak to the Israelite 
people thus: ‘In the seventh month, on the first 
day of the month, you shall observe complete 
rest, a sacred occasion commemorated with loud 
blasts. 25You shall not work at your occupations; 
and you shall bring an offering by fire to God.’”

26God spoke to Moses: 27“Mark, on the tenth 
day of this seventh month is the Day of 

SOURCE #1 

http://www.sefaria.org/Numbers.28
https://www.sefaria.org/Leviticus.23.23
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הַַכִִּפֻֻּרִִים הוּא מִִקְְרָָא קֹֹדֶֶשׁ יִִהְְיֶֶה 
לָָכֶֶם וְְעִִנִִּתֶֶים אֶֶת נַַפְְשֹֹׁתֵֵיכֶֶם 
וְְהִִקְְרַַבְְתֶֶּם אִִשֶֶּׁה לַַה׳׃ 28וְְכׇׇל 

מְְלָָאכָָה לֹֹא תַַעֲֲשׂוּ בְְּעֶֶצֶֶם הַַיּוֹם 
הַַזֶֶּה כִִּי יוֹם כִִּפֻֻּרִִים הוּא לְְכַַפֵֵּר 
עֲֲלֵֵיכֶֶם לִִפְְנֵֵי ה׳ אֱֱלֹֹקֵֵיכֶֶם׃ 29כִִּי 

כׇׇל הַַנֶֶּפֶֶשׁ אֲֲשֶֶׁר לֹֹא תְְעֻֻנֶֶּה בְְּעֶֶצֶֶם 
הַַיּוֹם הַַזֶֶּה וְְנִִכְְרְְתָָה מֵֵעַַמֶֶּהָָי׃ 30וְְכׇׇל 

הַַנֶֶּפֶֶשׁ אֲֲשֶֶׁר תַַּעֲֲשֶֶׂה כׇׇּל מְְלָָאכָָה 
בְְּעֶֶצֶֶם הַַיּוֹם הַַזֶֶּה וְְהַַאֲֲבַַדְְתִִּי אֶֶת 
הַַנֶֶּפֶֶשׁ הַַהִִוא מִִקֶֶּרֶֶב עַַמָָּהּ׃ 31כׇׇּל 
מְְלָָאכָָה לֹֹא תַַעֲֲשׂוּ חֻֻקַַּת עוֹלָָם 

לְְדֹֹרֹֹתֵֵיכֶֶם בְְּכֹֹל מֹֹשְְׁבֹֹתֵֵיכֶֶם׃ 
32שַַׁבַַּת שַַׁבָָּתוֹן הוּא לָָכֶֶם וְְעִִנִִּתֶֶים 

אֶֶת נַַפְְשֹֹׁתֵֵיכֶֶם בְְּתִִשְְׁעָָה לַַחֹֹדֶֶשׁ 
בָָּעֶֶרֶֶב מֵֵעֶֶרֶֶב עַַד עֶֶרֶֶב תִִּשְְׁבְְּתוּ 

שַַׁבַַּתְְּכֶֶם׃

33וַַיְְדַַבֵֵּר ה׳ אֶֶל מֹֹשֶֶׁה לֵֵּאמֹֹר׃ 

34דַַּבֵֵּר אֶֶל בְְּנֵֵי יִִשְְׂרָָאֵֵל לֵֵאמֹֹר 

ר יוֹם לַַחֹֹדֶֶשׁ  ה עָָ�שָָׂ חֲֲמִִ�שָּׁ�ָ בַּ�ַ
הַַשְְּׁבִִיעִִי הַַזֶֶּה חַַג הַַסֻֻּכּוֹת שִִׁבְְעַַת 

וֹם הָָרִִאשׁׁוֹן  ּיּ יָָמִִים לַַה׳׃ 35בַּ�ַ
מִִקְְרָָא קֹֹדֶֶשׁ כׇׇּל מְְלֶֶאכֶֶת 

עֲֲבֹֹדָָה לֹֹא תַַעֲֲשׂוּ׃ 36שִִׁבְְעַַת 
יָָמִִים תַַּקְְרִִביוּ אִִשֶֶּׁה לַַה׳ בַַּיּוֹם 

הַַשְְּׁמִִנִִיי מִִקְְרָָא קֹֹדֶֶשׁ יִִהְְיֶֶה לָָכֶֶם 
וְְהִִקְְרַַבְְתֶֶּם אִִשֶֶּׁה לַַה׳ עֲֲצֶֶרֶֶת הִִוא 
כׇׇּל מְְלֶֶאכֶֶת עֲֲבֹֹדָָה לֹֹא תַַעֲֲשׂוּ׃ ...

39אַַךְְ בַַּחֲֲמִִשָָּׁה עָָשָָׂר יוֹם לַַחֹֹדֶֶשׁ 

הַַשְְּׁבִִיעִִי בְְּאׇׇסְְפְְּכֶֶם אֶֶת תְְּבוּאַַת 
הָָאָָרֶֶץ תָָּחֹֹגּוּ אֶֶת חַַג ה׳ שִִׁבְְעַַת 

יָָמִִים בַַּיּוֹם הָָרִִאשׁוֹן שַַׁבָָּתוֹן וּבַַיּוֹם 
הַַשְְּׁמִִנִִיי שַַׁבָָּתוֹן׃ 40וּלְְקַַחְְתֶֶּם לָָכֶֶם 
וֹם הָָרִִאשׁׁוֹן פְְּרִִי עֵֵץ הָָדָָר כַַּפֹֹּת  ּיּ בַּ�ַ
תְְּמָָרִִים וַַעֲֲנַַף עֵֵץ עָָבֹֹת וְְעַַרְְבֵֵי נָָחַַל 

Atonement. It shall be a sacred occasion for 
you: you shall practice self-denial, and you 
shall bring an offering by fire to God; 28you 
shall do no work throughout that day. For it 
is a Day of Atonement, on which expiation 
is made on your behalf before the God your 
Lord. 29Indeed, any person who does not 
practice self-denial throughout that day shall 
be cut off from their kin; 30and whoever does 
any work throughout that day, I will cause that 
person to perish from among their people. 
31Do no work whatever; it is a law for all time, 
throughout the ages in all your settlements. 
32It shall be a sabbath of complete rest for you, 
and you shall practice self-denial; on the ninth 
day of the month at evening, from evening to 
evening, you shall observe this your sabbath.”

33God spoke to Moses: 34“Say to the Israelite 
people: ‘On the fifteenth day of this seventh 
month there shall be the Feast of Booths 
for God, [to last] seven days. 35On the first 
day shall be a sacred occasion: you shall not 
work at your occupations; 36seven days you 
shall bring offerings by fire to God. On the 
eighth day you shall observe a sacred occasion 
and bring an offering by fire to God; it is a 
solemn gathering: you shall not work at your 
occupations.” …

39Mark, on the fifteenth day of the seventh 
month, when you have gathered in the  
yield of your land, you shall observe the 
festival of God [to last] seven days: a  
complete rest on the first day, and a complete 
rest on the eighth day. 40On the first day you 
shall take the product of hadar  trees,  

 hadar
Perhaps “beautiful,” 
but the meaning 
of this word is 
important for various 
midrashim we will 
encounter in this 
course. Regardless, it 
refers to what we call 
the etrog.
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וּשְְׂמַַחְְתֶֶּם לִִפְְנֵֵי ה׳ אֱֱלֹֹקֵֵיכֶֶם 
שִִׁבְְעַַת יָָמִִים׃ 41וְְחַַגֹֹּתֶֶם אֹֹתוֹ 
חַַג לַַה׳ שִִׁבְְעַַת יָָמִִים בַַּשָָּׁנָָה 

חֻֻקַַּת עוֹלָָם לְְדֹֹרֹֹתֵֵיכֶֶם בַַּחֹֹדֶֶשׁ 
הַַשְְּׁבִִיעִִי תָָּחֹֹגּוּ אֹֹתוֹ׃ 42בַַּסֻֻּכֹֹּת 

תֵֵּשְְׁבוּ שִִׁבְְעַַת יָָמִִים כׇׇּל הָָאֶֶזְְרָָח 
בְְּיִִשְְׂרָָאֵֵל יֵֵשְְׁבוּ בַַּסֻֻּכֹֹּת׃ 43לְְמַַעַַן 

יֵֵדְְעוּ דֹֹרֹֹתֵֵיכֶֶם כִִּי בַַסֻֻּכּוֹת 
הוֹשַַׁבְְתִִּי אֶֶת בְְּנֵֵי יִִשְְׂרָָאֵֵל 

בְְּהוֹצִִאִִיי אוֹתָָם מֵֵאֶֶרֶֶץ מִִצְְרָָיִִם 
אֲֲנִִי ה׳ אֱֱלֹֹקֵֵיכֶֶם׃

branches of palm trees,  boughs of leafy trees, 
and willows of the brook, and you shall rejoice 
before God your Lord seven days. 41You shall 
observe it as a festival for God for seven days 
in the year; you shall observe it in the seventh 
month as a law for all time, throughout the 
ages. 42You shall live in booths (sukkot) seven 
days; all citizens in Israel shall live in booths, 
43in order that future generations may know 
that I made the Israelite people live in booths 
when I brought them out of the land of 
Egypt, I God am your Lord.”

Questions from R. Aviva Richman

1.	 What kind of religious experience does each holiday conjure?

2.	 Do these holidays seem connected to each other in any way?  

3.	 What are your questions about the purpose of this nearly month-long flow of 
holidays?

II. AWAITING FORGIVENESS
The first arc we will trace between the fall holidays focuses on the theme of seeking 
forgiveness. Instead of a single day of forgiveness on Yom Kippur, the midrash we 
will study imagines that the entire series of holidays is an experience of seeking 
forgiveness.

The impetus for this interpretation comes from a close reading of Vayikra 23:40 
(also v. 35), bolded in the verses above, that describes the fifteenth of the seventh 
month as “the first day” of the holiday of Sukkot. How, our Rabbis ask, can the 
fifteenth day of Tishrei be “the first day”? This question prompts the midrash to 
probe the relationship between the fifteenth day of Tishrei (i.e., Sukkot) and the 
first day of Tishrei (i.e., Rosh Hashanah). 

The midrash tells a parable (in Hebrew: mashal), and then interprets the parable 
(the nimshal). Start by carefully reading the parable first (Source #2) and answering 
the questions that follow. Then you will move on to the read the interpretation 
(Source #3).

 Branches of palm 
trees
I.e., what we call the 
lulav.
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ויקרא רבה ל:ז

זֶֶה חֲֲמִִשָָּׁה עָָשָָׂר, וְְאַַתָָּה אוֹמֵֵר 
בַַּיּוֹם הָָרִִאשׁוֹן?

רַַבִִּי מָָנָָא דִִּשְְׁאָָב וְְרַַבִִּי יְְהוֹשֻֻׁעַַ 
דְְּסִִכְְנִִין בְְּשֵֵׁם רַַבִִּי לֵֵוִִי אָָמַַר:

מָָשָָׁל לִִמְְדִִנָָיה שֶֶׁחַַיֶֶּבֶֶת לִִפָָיס 
לַַמֶֶּלֶֶךְְ, וְְהָָלַַךְְ הַַמֶֶּלֶֶךְְ לִִגְְבּוֹתָָהּ,

בְְּתוֹךְְ עֲֲשָָׂרָָה מִִלִִיין יָָצְְאוּ גְְּדוֹלֵֵי 
הַַמְְּדִִנָָיה וְְקִִלְְסוּהוּ, הִִתִִּיר לָָהֶֶם 

שְְׁלִִשׁי מִִדֵֵּמוֹסָָא שֶֶׁלָָּהֶֶם, 

בְְּתוֹךְְ חֲֲמִִשָָּׁה מִִלִִיין יָָצְְאוּ בֵֵּניוֹנֵֵי 
הַַמְְּדִִנָָיה וְְקִִלְְסוּהוּ, הִִתִִּיר לָָהֶֶם 

עוֹד שְְׁלִִשׁי,

כֵֵּוָָין שֶֶׁנִִּכְְנַַס לַַמְְּדִִנָָיה יָָצְְאוּ כָָּל 
בְְּנֵֵי הַַמְְּדִִנָָיה אֲֲנָָשִִׁים וְְנָָשִִׁים וְְטַַף 

וְְקִִלְְסוּהוּ וְְהִִתִִּיר לָָהֶֶם הַַכֹֹּל.

אָָמַַר לְְהוֹן מַַלְְכָָּא: מָָה דַַּאֲֲזַַל 
אֲֲזַַל, מִִן הָָכָָא נָָחֵֵיל חֻֻשְְׁבְְּנָָא. 

Vayikra Rabbah 30:7

It is the fifteenth [of Tishrei], but you say “on 
the first day”!?

R. Mana of She’av, R. Yehoshua of Sikhnin 
in the name of  R. Levi said: 

A parable: There was a city  that was 
obligated to pay arrears to the emperor. The 
emperor went to collect it. 

[When he was] within ten miles, all the 
leaders of the city came out and praised him. 
He waived a third of their taxes.

Within five miles—all the ordinary people 
of the city came out and praised him. He 
waived for them another third.

When he entered the city, all of the people 
came out—men, women, children—and 
praised him, and he waived for them 
everything.

The emperor said to them, “What has gone is 
gone. From now, let us begin the count.”

SOURCE #2 A Parable (mashal) Vayikra Rabbah
We will spend a lot 
of time with this 
5th–6th century CE 
Galilean collection 
of midrashim in 
this course. Vayikra 
Rabbah is structured 
in various sermons 
based on specific 
hooks and themes 
from the Book 
of Leviticus. It 
often takes what 
might seem as 
outdated biblical 
themes of sacrifice 
and Temple and 
extrapolates them 
into contemporary 
relevance. It is a 
masterful work and 
I hope you feel you 
get to know it a little 
better through this 
course!

 In the name of
The statement, 
before it made 
its way into this 
midrashic collection, 
has been transmitted 
by three generations 
of rabbis, ultimately 
going back to R. Levi 
(late 3rd century CE).

 A city
The late Roman-
Byzantine empire 
was administratively 
divided into 
cities and their 
surrounding areas. 
It was the richest 
and most prominent 
men of each city who 
were responsible for 
collecting and paying 
the local imperial 
taxes.

Questions about the mashal (parable) from R. Aviva Richman: 

1.	 What is the conflict in the parable and how is the conflict resolved?

2.	 How many stages are in the parable?

3.	 What is unclear in this parable? What questions are you left with?

https://www.sefaria.org/Vayikra_Rabbah.30.7
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Now turn to the continuation of the midrash, which elucidates the parable 
(nimshal):

כָָּךְְ בְְּעֶֶרֶֶב רֹֹאשׁ הַַשָָּׁנָָה גְְּדוֹלֵֵי 
הַַדּוֹר מִִתְְעַַנִִּין וְְהַַקָָּדוֹשׁ בָָּרוּךְְ 

הוּא מַַתִִּיר לָָהֶֶם שְְׁלִִשׁי 
מֵֵעֲֲוֹנוֹתֵֵהֶֶין, 

וּמֵֵרֹֹאשׁ הַַשָָּׁנָָה וְְעַַד יוֹם 
הַַכִִּפּוּרִִים הַַיְְּחִִדִִיים מִִתְְעַַנִִּין 

וְְהַַקָָּדוֹשׁ בָָּרוּךְְ הוּא מַַתִִּיר לָָהֶֶם 
שְְׁלִִשׁי מֵֵעֲֲוֹנוֹתֵֵהֶֶין, 

וּבְְיוֹם הַַכִִּפּוּרִִים כֻֻּלָָּן מִִתְְעַַנִִּין 
אֲֲנָָשִִׁים וְְנָָשִִׁים וְְטַַף, 

וְְהַַקָָּדוֹשׁ בָָּרוּךְְ הוּא אוֹמֵֵר לָָהֶֶם 
לְְיִִשְְׂרָָאֵֵל מָָה דַַּאֲֲזַַל אֲֲזַַל מִִן הָָכָָא 

וּלְְהַַלָָּן נָָחֵֵיל חֻֻשְְׁבְְּנָָא.

וּמִִיּוֹם הַַכִִּפּוּרִִים עַַד הֶֶחָָג כָָּל 
יִִשְְׂרָָאֵֵל עֲֲסוּקִִין בְְּמִִצְְווֹת, זֶֶה 

עוֹסֵֵק בְְּסֻֻכָָּתוֹ וְְזֶֶה בְְּלוּלָָבוֹ, 

ל חַַג כָָּל  וּבְְיוֹם טוֹב הָָרִִאשׁׁוֹן �שֶֶׁ
יִִשְְׂרָָאֵֵל עוֹמְְדִִין לִִפְְנֵֵי הַַקָָּדוֹשׁ 

בָָּרוּךְְ הוּא וְְלוּלְְבֵֵהֶֶין וְְאֶֶתְְרוֹגֵֵהֶֶין 
לִִשְְׁמוֹ שֶֶׁל הַַקָָּדוֹשׁ בָָּרוּךְְ הוּא, 

וְְאוֹמֵֵר לָָהֶֶם, מָָה דַַּאֲֲזַַל אֲֲזַַל, מִִן 
הָָכָָא נָָחֵֵיל חֻֻשְְׁבְְּנָָא. 

לְְפִִכָָיךְְ מֹֹשֶֶׁה מַַזְְהִִיר לְְיִִשְְׂרָָאֵֵל: 
וֹם הָָרִִאשׁׁוֹן״. ּיּ ״וּלְְקַַחְְתֶֶּם לָָכֶֶם בַּ�ַ

So too on Rosh Hashanah eve,  the leaders 
of the generation fast—and the Holy Blessed 
One waives for them a third of their sins.

And from Rosh Hashanah until Yom Kippur, 
[prominent] individuals  fast—and the Holy 
Blessed One waives for them a third of their 
sins.

And on Yom Kippur, all of us fast—men, 
women, and children —

and the Holy Blessed One says to Israel, 
“What is gone is gone; from now on, let us 
begin the count.”

And from Yom Kippur until Sukkot, all of 
Israel are occupied with mitzvot—this one 
is occupied with their sukkah, this one their 
lulav—

and on the first day of Sukkot all of Israel are 
standing before the Holy Blessed One—and 
their lulavim and etrogim—for the sake of 
the Holy Blessed One, 

and God says to them, “What is gone is 
gone; from now on, let us begin the count.”

This is why Moshe exhorts Israel: “On the 
first day you shall take.”

SOURCE #3 Elucidation of the Parable (nimshal)

 on Rosh Hashanah 
eve
Apparently there was 
a custom of phased 
fasts before Yom 
Kippur.

 [Prominent] 
individuals
For the function of 
these individuals in 
fasting, see Mishnah 
Ta’anit 1:4. 

 And children
While Rabbinic 
Judaism has decided 
children are exempt 
from fasting on 
Yom Kippur, it is 
not so obvious and 
early sources have 
some ambivalence. 
For example, see 
Tosefta Yoma 4:2 
and compare to 
the Samaritan 
practice explained 
here:  https://www.
thetorah.com/article/
afflicting-the-soul-
a-day-when-even-
children-must-fast

https://www.sefaria.org/Mishnah_Ta'anit.1.4
https://www.thetorah.com/article/afflicting-the-soul-a-day-when-even-children-must-fast 
https://www.thetorah.com/article/afflicting-the-soul-a-day-when-even-children-must-fast 
https://www.thetorah.com/article/afflicting-the-soul-a-day-when-even-children-must-fast 
https://www.thetorah.com/article/afflicting-the-soul-a-day-when-even-children-must-fast 
https://www.thetorah.com/article/afflicting-the-soul-a-day-when-even-children-must-fast 
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Although it’s a little tricky, let's try to match up the nimshal to the mashal. (It’s tricky because there are two 
different endings to the nimshal!) First, try to list all the aspects of the mashal and the nimshal and see how 
they parallel one another. Then, check your list against the table below:

Parable | Mashal Elucidation | Nimshal

City Jews

Emperor God

Tax arrears Punishment for sins

Within 10 miles Rosh Hashanah

Within 5 miles Between Rosh Hashanah and Yom Kippur

Entering the city Yom Kippur OR Sukkot?

Praising Fasting OR occupied with the mitzvot of Sukkot?

Questions from R. Aviva Richman:

1.	 Which parallel aspects between mashal and nimshal feel intuitive and which do not? What might be the 
significance of the parts where the correspondence is not as clear?

2.	 How do you understand the role of the preparation and celebration of Sukkot here? What do these have 
to do with forgiveness?

3.	 Why does the statement of full forgiveness appear twice—once on Yom Kippur and once on Sukkot? 
Could you see these two different endings as different modes for seeking forgiveness—whether through 
suffering or through engagement with embodied mitzvot?

4.	 When you take in the whole midrash – the parable and its elucidation, how does it envision the journey 
from Rosh Hashanah through Sukkot?  
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III. ZOOMING OUT: DELAYED FORGIVENESS
The midrashic parable suggests that full forgiveness, although the process begins at Rosh Hashanah, does 
not come to us until Yom Kippur or perhaps even Sukkot. In the final part of the midrash, Rav Aha introduces 
a verse from Psalms to convey this concept of delayed forgiveness.

אָָמַַר רַַב אַַחָָא )תהלים קל, ד(: ״כִִּי 
עִִמְְךָָ הַַסְְּלִִחָָיה״, מֵֵרֹֹאשׁ הַַשָָּׁנָָה הַַסְְּלִִחָָיה 

מַַמְְתֶֶּנֶֶת אֶֶצְְלְְךָָ, 

כָָּל כָָּךְְ לָָמָָּה, ״לְְמַַעַַן תִִּוָָּרֵֵא״, בִִּשְְׁבִִיל לִִתֵֵּן 
אֵֵמָָיתְְךָָ עַַל בְְּרִִיּוֹתֶֶךָָי.

Rav Aha said: “For with You there is forgiveness” (Psalm 
130:4 )—from Rosh Hashanah, forgiveness waits with 
You. 

And why all this? “So that You will be  
revered” (130:4)—in order to impose fear of You upon 
Your creations.

SOURCE #4 

Questions from R. Aviva Richman:

1.	 According to Rav Aha, why does God “hold on” to forgiveness? Why not just give it right away? 

2.	 According to Rav Aha’s framing, what kind of posture do we find ourselves in for an extended period in the 
seventh month? What does this do for our Tishrei experience?

Now spend some time with Psalm 130 itself, the textual source for Rav Aha’s idea of forgiveness withheld for 
a prolonged period. Given Rav Aha’s interpretation, we might now see this entire psalm as lingering on the 
feeling of longing and waiting for forgiveness, each line stretching out our sense of anticipation, and even 
anxiety, about whether forgiveness will come.

תהילים קל

 1שִִׁיר הַַמַַּעֲֲלוֹת 

 מִִמַַּעֲֲמַַקִִּים קְְרָָאתִִךָָי ה׳:
 2אֲֲ-דֹֹנָָי שִִׁמְְעָָה בְְקוֹלִִי 

 תִִּהְְיֶֶנָָיה אׇׇזְְנֶֶךָָי קַַשֻֻּׁבוֹת 
 לְְקוֹל תַַּחֲֲנוּנָָי׃

נֺוֺוֹת תִִּשְְׁמׇׇר יָָ-הּ   3אִִם־עֲֲ

 אֲֲ-דֹֹנָָי מִִי יַַעֲֲמֹֹד׃
לִִיחָָה ךָָ הַַסְּ�ְ י עִִמְּ�ְ  4כִּ�ִ

רֵֵא׃ וָּ�ָ  לְְמַַעַַן תִּ�ִ

Psalm 130

1A song of ascents. 
Out of the depths I call You, God. 
2My Lord, listen to my voice; 
let Your ears be attentive 
to the sound of my plea. 
3If You keep account of sins, God, 
My Lord, who will survive? 
4But with You there is forgiveness 
so that You may be held in reverence.

SOURCE #5 

https://www.sefaria.org/Psalms.130.4
https://www.sefaria.org/Psalms.130
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 5קִִוִִּתִִיי ה׳ 

 קִִוְְּתָָה נַַפְְשִִׁי 
 וְְלִִדְְבָָרוֹ הוֹחָָלְְתִִּי׃

 6נַַפְְשִִׁי לַַא-דֹֹנָָי 

 מִִשֹֹּׁמְְרִִים לַַבֹֹּקֶֶר 
 שֹֹׁמְְרִִים לַַבֹֹּקֶֶר׃

 7יַַחֵֵל יִִשְְׂרָָאֵֵל אֶֶל ה׳ 

 כִִּי עִִם ה׳ הַַחֶֶסֶֶד 
 וְְהַַרְְבֵֵּה עִִמּוֹ פְְדוּת׃

 8וְְהוּא יִִפְְדֶֶּה אֶֶת יִִשְְׂרָָאֵֵל 

נֹֺוֺֹתָָוי׃ מִִכֹֹּל עֲֲ

5I wait for God; 
My soul waits; 
And in God’s word I await with hope. 
6My soul waits for my God 
More than watchmen for the morning, 
watching for the morning. 
7O Israel, wait with hope for God; 
for with God is steadfast love 
and great power to redeem. 
8It is God Who will redeem Israel 
from all their sins.

Questions from R. Aviva Richman:

1.	 What do you notice in the psalm now, aware of the idea that God intentionally holds back forgiveness?

2.	 Which phrases highlight this image of prolonged waiting for forgiveness? 

3.	 Which phrases resonate most with you?

Take a Step Back

1.	 Does delaying forgiveness seem fair to you? Does it feel different if it is God delaying 
forgiveness, as opposed to a person delaying forgiveness?  

2.	 Have you ever experienced this dynamic of delayed forgiveness in an interpersonal 
relationship? If you have, how would you think about that experience now that you’ve 
studied this midrash and this psalm?

3.	 What might you learn or gain from experiencing the period between Rosh Hashanah and 
Sukkot as a period of delayed forgiveness, as a process that involves significant periods of 
waiting? Have you ever thought about the Tishrei holidays this way? 

4.	 What are different actions you might take—whether more like “fasting” or more like engaging 
with mitzvot—when you find yourself in multiple stages of waiting for forgiveness—or waiting 
to forgive?


